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The Problem

HE Guanyin jing Bl&% (the Avalokitesvara Siitra) is an independent
sttra excerpted from the Lotus Sitra translated by Kumarajiva i
AT (344-413/350-409) and corresponds to the 25th Chapter of the
Lotus Sitra entitled “Guanshiyin Pusa pumen pin #5858 P4
(The Universal Gateway of the Bodhisattva Perceiver of the World’s
Sound Chapter, hereafter referred to as the “Guanyin Chapter”). The
Guanyin xuanyi Bl¥ %% (The Profound Meaning of the Avalokitesvara
Stitra) reports that Tanwu Chen 2 I3 (385-433) cured King Hexi Juqu
Mengxun P8 FHESE#E (368-433) of a disease by directing him to
chant the name of Guanshiyin; as a result, the “Guanyin Chapter”
circulated independently of the Lotus Sutra itself." Even though this
legend is apocryphal, the Chu sanzang jiji W=3%7C4, which is the
oldest extant catalogue, shows the existence of the Guanyin jing as an
independent siitra.>
As the Avalokitesvara Sitra is originally a part of the Lotus Sitra,
interlinear commentaries on the Lotus Sitra obviously include a
commentary on the Avalokitesvara Siitra, which is none other than
the “Guanyin Chapter.” Actually, Daosheng’s &/t (3557—434) Miaofa
lianhua jing shu WiEs#AERHE, Fayun’s 152 (467-529) Fahua yiji #:33%
iL, Jizang’s # (549—623) Fahua xuanlun F3E X5, Fahua yishu 53
b and Fahua tonglue E3EN, Zhiyi’s 551 (538-597) and Guanding’s
#ETH (561-632) Fahua wenju #3341, and Kuiji’s $i2& (632-682)
Fahua xuanzan 3% % each include a commentary on the “Guanyin
Chapter.” Also, there are commentaries on the Avalokitesvara Siitra as
an independent text like the Guanyin xuanyi and the Guanyin yishu Bl¥&
#Fbit (The interlinear commentary on the Avalokitesvara Sitra), which
this paper considers.
So, among various forms of faith on the basis of the Lotus Siitra, there
were reciting, copying, hearing the teachings, giving a lecture, self-
immolation by burning, and meditation.” There appeared wide-ranging
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forms of faith that went beyond the academic commentaries written by
eminent monks mentioned above. Especially, we should not forget that
there appeared miracle tales which described devotion to Avalokite§vara
Bodhisattva and its worldly benefits from the early time.

The earliest example of a miracle tale written in China concerned
Avalokitesvara Bodhisattva. A “miracle tale” records miraculous
witnessing of how buddhas or bodhisattvas appear in this world to save
all sentient beings. As for ordinary people who experience manifestations
of buddhas or bodhisattvas, “miracle tales” describe their experiences of
merits on the basis of their faith in buddhas or bodhisattvas. Twelve
concrete merits (relief from seven calamities, drawing away the three
poisons, having baby boys and having baby girls) are listed in the
Avalokitesvara Sutra. Miracle tales of Avalokite§vara Bodhisattva are
collected in Lu Gao’s FeR (459-532) Ji Guanshiyin yingyan ji %8t &
JEE# 7L, These were scattered and lost for a long time in China, but were
rediscovered at Shoren yin Kissuizo ## k¢ K in Kyoto, Japan, and
Makita Tairyd 45 published a lengthy study of these.* Lu Gao’s Ji
Guanshiyin yingyan ji includes seven tales of Avalokite$vara Bodhisattva
rewritten by Fu Liang 5% (374-426) and 10 tales by Zhang Yan ki (fl.
mid-fifth century) of Liusong Ik Dynasty and 69 tales by Lu Gao.
Needless to say, most of these tales are concerned with the 12 merits of
Avalokitesvara Bodhisattva.

Even though the name of Avalokitesvara Bodhisattva does not appear
in the books’ titles, Wang Yan’s T3 (fl. late fifth — early sixth century)
Mingxiang ji %A%t (extant passages collected in Lu Xun ##, Gu
xiaoshou gouchen i/NJi#ik) and Tang Lin’s i Mingbao ji Fitit
(three fascicles, completed during the era of Yonghui 7kf# [650-655])
include miracle tales of Avalokitesvara Bodhisattva. Further, Huixiang’s
Hit (n. d.) Hongzan fahua zhuan 5LEDFHEE (10 fascicles) and
Sengxiang’s 4+ (n. d.) Fahua zhuanji %35 (10 fascicles) also
include miracle tales of Avalokitesvara Bodhisattva.

This paper briefly introduces commentaries on the Avalokitesvara
Siitra by Chinese Tiantai monks. Little research has been conducted on
this field.

1. The Guanyin xuanyi

The Guanyin xuanyi (two fascicles) and the Guanyin yishu (two fascicles)
are major Chinese commentaries on the Avalokitesvara Siitra by Chinese
Tiantai monks. In addition, there is the Qing Guanyin jing shu 58l K5
which is a commentary on the Qing Guanshiyin pusa xiaofu duhai
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tuoluonizhou jing FBLHEEKEE RN IR HIEMEIEILAE Concerning a sub-
commentary on the Guanyin xuanyi, which this paper mainly considers,
there is Siming Zhili’s PUB % (960—1028) Guanyin xuanyi ji Bl %350
(four fascicles). In 1631, Putian Shengxing ##2#E% 47 (n. d.) published
the Guanyin xuanyi ji huiben Bl&%RFEiL @A (four fascicles), which
combined the texts of the Guanyin xuanyi and the Guanyin xuanyi ji.>
Because the Guanyin xuanyi ji does not include the whole text of the
Guanyin xuanyi, the combined text is very convenient for us in
understanding both the commentary and its sub-commentary.

1.1. The Guanyin xuanyi and Guanyin yishu and Their Relation to
Jizang’s Commentaries

The Guanyin xuanyi is a commentary on the Avalokitesvara Sitra from
the vantage of the “five modes of profound meaning” (wuchong xuanyi
HEXF): (1) explaining the title (shiming %), (2) distinguishing the
substance or foundation [of the siitra] (bianti %), (3) illuminating the
thematic thrust or core (mingzong Wi5%), (4) determining the function
(lunyong ) and (5) classifying the doctrine (panjiao ¥ #k). In the
Guanyin xuanyi 15 passages introduced by such expressions as “the
large text Xuanyi,” “the large text Xuan,” “that Xuanyi” and “the large
text,” refer to the Fahua xuanyi and indicate that detailed explanations
can be found in it. This shows that the Guanyin xuanyi provided a newer
detailed interpretation of the Avalokitesvara Sitra on the basis of the
Fahua xuanyi. Furthermore, the Guanyin yishu (discussed below) is an
interlinear commentary on the Avalokitesvara Sitra. Needless to say, the
Fahua wenju included the commentary on the “Guanyin Chapter.” This
was only two pages long in the Taisho canon, but the Guanyin yishu was
15 pages long. According to Satd Tetsuei’s research,’ this does not show
that the Guanyin yishu expanded and developed the commentary of the
Fahua wenju; actually, the commentary of the Fahua wenju was written
referring to the Guanyin yishu.

At the beginning of the Guanyin xuanyi it reads, “Tiantai Zhizhe Zhiyi
RE#HE S of Sui B [dynasty] lectured and his disciple Guanding f# I
recorded [this text].” It shows that the disciple Guanding recorded
Zhiyi’s lecture; the Fahua xuanyi, Fahua wenju, Mohe zhiguan B 1111
and Zhiyi’s other related books are all the same in this respect. In
addition, just as in the Fahua xuanyi, the term “personally 4 appeared
five times in the Guanyin xuanyi.” This formally shows that the body of
the Guanyin xuanyi came from Zhiyi and these five special parts were
added by Guanding. Satd Tetsuei, who published brilliant philological
research on three major commentaries of the Tiantai School in his Tendai
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daishi no kenkyii, included outstanding research about the Guanyin
xuanyi in his same book and inferred that the Guanyin xuanyi is
Guanding’s authentic work.®

I will summarize the conclusions of Satd’s research on the foundation
of the Guanyin xuanyi: (1) “This commentary follows the Fahua
xuanyi by using five modes of profound meaning and also includes 15
references to it and one reference to it in the Guanyin yishu, indicating
that detailed explanations can be found in the Fahua xuanyi. Therefore,
it is obvious that this commentary relied on the Fahua xuanyi as an
important teaching book.”’; (2) “Ten pairs such as person / dharma,
kindness / pity and so on are discussed under the category of explaining
the title of this commentary and comprises the main part of the general
interpretation s##. As this theory of ten pairs is related to twenty pairs of
[Jizang’s of] Jiaxiang % ¥ [Monastery] Fahua xuanlun and ten pairs of
his Fahua yishu, it probably indicates the influence of his theory.”'"’; (3)
“It seems that the theory of ten-fold universal gate of this commentary is
connected to the three universalities of [Jizang’s of] Jiaxiang [Monastery]
Fahua yishu.”"'; (4) “In the interpretation of the Universal Gateway
Chapter of the Fahua wenju, it reads, ‘Besides there are two fascicles of
private records.” The interpretation of the first half of the chapter’s title
comes from the Guanyin xuanyi, while the interlinear interpretation of
its latter half comes from the Guanyin yishu. Therefore, it is obvious that
Guanding referred to this commentary when he touched up the Fahua
wenju.”'"” (5) “The date of the foundation of this commentary was from
597, when the current form of the Fahua xuanyi took shape from 597 to
602, and then up to 629, when the Fahua wenju was touched up and this
commentary was written referring to [Jizang’s of] Jiaxiang [Monastery]
Fahua xuanlun and Fahua yishu. Therefore, it is not possible to regard
Zhiyi as the author of this commentary.”" (6) “Therefore, Guanding
might have written this commentary by himself as the author at the
beginning of the seventh century rather than recording and arranging
Zhiyi’s lecture.”'* (7) “There is an old tradition in my part of the country
that this commentary is regarded as Guanding’s book. Its old manuscript
stored in Zenrin Ji i #<F of Kyoto has the author’s name ‘recorded
by the Dharma-master Ding of Tiantai X% JHiLfFL.” This bears out
Guanding’s authorship of this commentary.”"> On the basis of this
evidence, Sato proposed the idea that the advocate of the famous theory
in the Guanyin xuanyi that the Thus Come One is intrinsically evil is not
Zhiyi but Guanding.

As for the ten pairs (the term “pair” means Guanshiyin #lit & and
Universal Gateway ¥["], which compose the chapter’s title) of the
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Guanyin xuanyi, Sato pointed out,' it reads, “The ten pairs are (1)
person / dharma A %, (2) kindness / pity # 2%, (3) merit / wisdom
fisk, (4) [two bodies of] reality / response EIE, (5) Medicine [Tree
ng Body] / [Wish-granting] Jewel [Body] 2%k, (6) inconspicuous
/ conspicuous Fi, (7) expedient / true HEE, (8) origin / traces A,
(9) cause of awakening / actual awakening # 1 and (10) wisdom /
elimination %'¥f.”" Jizang’s Fahuaxuanlun vol. 10, which the Guanyin
xuanyi might have referred to, mentions twenty pairs: (1) person /
dharma A%; (2) origin / traces A%; (3) three wheels (supernatural
power, knowledge of others’ minds, and preaching) =#i; (4) fame
/ virtues #f#; (5) internal / external W4}, (6) wisdom / merits 5 2%
it (7) w1sdom / elimination #'Ef; (8) manifest [stimulus] / secret
[response] #i%; (9) kindness / pity 22%; (10) two bodies (Medicine Tree
King Body / Wish-granting Jewel Body) —%; (11) expedient / true H
; (12) three actions (physical, verbal, mental) =3%; (13) three virtues
(dharma body, wisdom, and liberation) =f&; (14) shallow (mundane) /
deep (supramundane) &i#; (15) immeasurable merit / true merit —f;
(16) supernatural power / manifestation #:@/R3l; (17) powers / [four
forms of] fearlessness 1% ; (18) four kinds of equality / four methods
of winning people over M&PUfE; (19) understanding / practice f#47;
(20) compassion / wisdom #£2." And Jizang’s Fahua yishu vol. 12
also mentions ten pairs: (1) person / dharma A#:; (2) [two bodies of]
reality / response EM#; (3) internal / external P4} ; (4) kindness / pity #
Z5; (5) [Wish-granting] Jewel [Body] / Medicine [Tree King Body] #:2;
(6) stimulus / response &JE; (7) mundane / supramundane it i it ; (8)
supernatural power / manifestation #f:#7R38; (9) manifest [stimulus] /
secret [response] #%; (10) fame / virtues % fi."

Ando Toshio %M refuted Sato’s theory that the Guanyin xuanyi
was affected by the influense of Jizang. He found 18 pairs, excepting the
pairs of person / dharma and the pair of three actions from among the 20
pairs mentioned above in Zhiyi’s Weimo jing wenshu #EEERESCHE vol. 3
and inferred that Jizang had been influenced by the Weimo jing wenshu.*
Hirai Shun’ei “F-JF#%%, however, vehemently criticized Andd’s theory
and pointed out that Guanding incorporated Jizang’s interpretation into
the Weimo jing wenshu after Zhiyi’s death.?! Hirai’s theory is regarded as
more persuasive in the current academic circles of Japan. Satd referred to
ten universalities 3% expounded in the first fascicle of the Guanyin
xuanyi.?® It reads, “(1) universality of kindness and pity 2%, (2)
universality of great vow A%, (3) universality of practice 1517, (4)
universality of eliminating afflictions K&, (5) universality of entry into
the teaching A", (6) universality of supernatural powers fiiili %, (7)
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universality of skilful means 7%, (8) universality of preaching dharma
L%, (9) universality of making offerings to the buddhas fit#&5#M ¥
(10) universality of perfecting sentient beings Bt & 4:3%.”% In the Fahua
yishu fascicle 12, which these ten universalities of the Guanyin xuanyi
might have based on, expounds three universalities of [knowledge of]
other’s minds fib.(»¥%, universalities of supernatural powers #fi:fi %, and
universalities of preaching dharma 3% .2* Actually, the three
universalities of the Fahua yishu had been already expounded in Jizang’s
earlier work, Fahua xuanlun vol. 10,2 though Satd did not refer to it.

Satd claimed that the authorship of the Guanyin xuanyi should be
attributed to Guanding. On the other hand, as Zhiyi gave a few lectures
on the Avalokite§vara Stitra, which Satd recognized, it is reasonable to
infer that Guanding wrote the Guanyin xuanyi based on Zhiyi’s lectures.
Zhiyi’s lectures, however, must have played a key role in Guanding’s
subjective consciousness. Therefore, Guanding put the expression
“personally #” in specific passages to show his humble attitude
towards Zhiyi by distinguishing his own views from those which he
learned from Zhiyi.

1.2 The Structure and Content of the Guanyin xuanyi

Next, I will explain the structure of the Guanyin xuanyi. At the beginning
of the text, there is a so-called ‘preface’ which briefly explains different
parts of the chapter’s title: “Perceiving #i,” “the World’s Sound 1t:¥#,”
“sutra #%,” “the Universal Gateway %1 and “chapter /. Next, it claims
that it interprets the Avalokitesvara Siitra from the vantage of the “five
modes of profound meaning,” following the method used in the Fahua
xuanyi. The first mode of “explaining the title (shiming ¥4)” is the most
detailed and the other four modes of profound meaning are very brief.

The first mode “explaining the title” is divided into a general
explanation (tongshi ###), which clarifies person and dharma together,
and the distinct explanation (bieshi HIf#), which discusses person and
dharma separately.

The pervasive explanation is divided into four major sections:
enumeration of names %1%, order K%, explanation % and
investigation FHi.

The first major section, “enumeration of names” enumerates the names
of'the 10 terms: person / dharma A%, kindness / pity %25, merit / wisdom
i E, [two bodies of] reality / response E, Medicine [Tree King Body] /
[Wish-granting] Jewel [Body] #k, inconspicuous / conspicuous i,
expedient / true HET, original / traces #A3F, cause of awakening /
awakening itself #% T and wisdom / elimination %% .
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The second major section, “order,” explains the order of the 10 terms,
analyzing them according to meditation and doctrine. As for the latter
“focusing on doctrine,” the pervasive view is omitted and the specific
view is clarified. As for the specific view, the five flavors #i¥f and the
four teachings V4% are focused on, but the explanation of the four
teachings is omitted. As for the five flavors, the text explains the 10 terms
of the Avatamsaka Siitra, tripitaka teachings =j#, sttras taught during
the Vaipulya (correct and equal) period, the Prajia Sitras, the Lotus
Sitra and the Nirvana Sitra, respectively.

The third major section, “explanation” takes up the 10 terms in detail.

The fourth section, “investigation,” develops the dialogue concerning
the 10 terms. In particular, the so-called “idea that evil is inherent in the
Thus Come One’s mind” is treated as part of the investigation concerning
cause of awakening / awakening # 1.7

Next, the specific explanation divides the chapter’s title into Guanshiyin
P& and Pumen ¥ and interprets them respectively.

The explanation of “Guanshiyin” is divided into fathomable objects
cognition Ei#5i% and unfathomable objects cognition A~ Ei#E5i%. The
former “fathomable objects cognition” is divided into outside of the
Principle #4} and inside the Principle ¥, while the latter “unfathomable
objects cognition” is divided into “shiyin #:#” as objects and “Guan #”
as cognition.

The explanation of “Pumen” is divided into the general explanation
and distinct explanation. The general explanation is divided into six
sections: “enumeration of names of the gate,” “indication of characteristics
of the gate,” “clarification of expedience and truth of various gates,”
“clarification of the universality and non-universality,” “focusing on four
appropriate methods PUEE,” and “clarification of observation of the mind
BL.0.%* The distinct explanation elucidates the 10 terms one by one, in
which the ten universalities are expounded as mentioned above. This
specific explanation has two aspects: elucidating the order of the ten
universalities and their individual aspects.

In the second mode of “putting forth the substance or foundation [of
the siitra] (chuti I1#%),” the combination of numinous wisdom and dharma
body is regarded as the substance or foundation.

In the third mode of “illumining the thematic thrust or core (mingzong
M%), stimulus and response & is regarded as the thematic thrust or
core; the text takes up six meanings of stimulus and response: “enumeration
of the name,” “explanation of the characteristics,” “explanation of the
similarities and differences,” “clarification of relation [of stimulus and
response],” “clarification of the universality and non-universality” and
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“discussion of observation of the mind,” but their detailed explanation is
left to the Fahua xuanyi.

In the fourth mode of “discussing the function (bianyong %#H),” conferring
benefit to sentient beings by compassion is regarded as the function.

In the fifth mode of “the character of the doctrine (jiaoxiang #
#1),” the Avalokitesvara Siitra is regarded as a dissemination section of
the Lotus Siitra that disseminates the character of perfect teaching [El#
and disseminates the flavor of ghee Fiffik.

2. The Guanyin yishu

The Guanyin yishu (two fascicles) is an interlinear commentary on the
“Guanyin Chapter” of the Lotus Siitra as mentioned above.” There is
also Siming Zhili’s sub-commentary entitled the Guanyin yishuji (four
fascicles). Afterwards, Putian Shengxing published the Guanyin yishu
Ji huiben, which combines the texts of the Guanyin yishu and the
Guanyin yishu ji.*°

2.1 The Textual Organization of the Guanyin yishu

At the beginning of the first fascicle of the Guanyin yishu, the textual
organization is shown. First of all, I will explain the structure of the
“Guanyin Chapter.” At the beginning of the chapter, the bodhisattva
Inexhaustible Intent iR pE asks the reason for the name of
Avalokite§vara Bodhisattva as follows, “At that time the bodhisattva
Inexhaustible Intent immediately rose from his seat, bared his right
shoulder, pressed his palms together, and facing the Buddha, spoke these
words: ‘World-Honored One, this bodhisattva Perceiver of the World’s
Sounds (Avalokitesvara Bodhisattva)®' — why is he called Perceiver of
the World’s Sounds?’”” This is the first question. And then, the reason for
the name of Avalokite$vara Bodhisattva and 12 merits of upholding his
name are expounded in Sakyamuni Buddha’s first answer. Next, the
bodhisattva Inexhaustible Intent asks about the salvific activities of
AvalokiteSvara Bodhisattva as follows, “The bodhisattva Inexhaustible
Intent said to the Buddha, ‘World-Honored One, as for Bodhisattva
Perceiver of the World’s Sounds (Avalokitesvara Bodhisattva) — how
does he come and go in this saha world? How does he preach the Law
for the sake of sentient beings? How does the power of skillful means
apply inhis case?’”*? This is the second question. And then, Avalokitesvara
Bodhisattva’s 33 kinds of transformation bodies based on his samdadhi of
manifesting all kinds of bodies Bl—Jfify=Bf are expounded in
Sakyamuni Buddha’s second answer. Then, the bodhisattva Inexhaustible
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Intent makes offerings to Avalokite§vara Bodhisattva. Next, there are
verses in the current version of Kumarajiva’s translation, but these
verses do not appear in Dharmaraksa’s (239-316) translation or in
Kumarajiva’s original translation.** There are no commentaries on them
in the Guanyin yishu or in the Fahua wenju. Siming Zhili’s Guanyin
yishuji, however, includes comments on these verses. Finally, the
bodhisattva Earth Holder ###§% indicates the many benefits of sentient
beings hearing the “Guanyin Chapter” and then the audience’s merits
are expounded as follows:

At that time the bodhisattva Earth Holder immediately rose from his
seat, advanced, and said to the Buddha, “World-Honored One, if there
are sentient beings who hear this chapter on Bodhisattva Perceiver of
the World’s Sounds (Avalokitesvara Bodhisattva), on the freedom of
his actions, and his transcendental powers that manifest a universal
gateway, it should be known that the benefits these persons will
gain are not few!” When the Buddha preached this chapter on the
Universal Gateway, a multitude of eighty-four thousand persons in
the assembly all determined that they would attain the unparalleled
state of supreme perfect enlightenment.**

Now, I introduce its textual organization. The Guanyin yishu introduces
two theories regarding organization. First, it states, “Some person
divided the text into three sections: the section from the first question
on is regarded as the introduction; the section from the Buddha’s
answer on is regarded as the main content section; the section from
the [bodhisattva] Earth Holder on is regarded as the dissemination
section.”” As mentioned above, the bodhisattva Inexhaustible Intent
asks two questions. Therefore, the explanation is vague concerning
where the introduction and the main content are divided. The first
question might be the introduction, while the first answer, the second
question, and the second answer might be the main content. No problem
arises in identifying the dissemination.

Second, it states, “Also another person said, ‘What the siitra’s compiler
stated is regarded as the introduction and the part from “the bodhisattva
Inexhaustible Intent spoke to the Buddha” on is regarded as the main
content section, and the part from the [bodhisattva] Earth Holder on is
regarded as the dissemination section.”””** According to this explanation,
the sttra compiler’s statement, “At that time the bodhisattva
Inexhaustible Intent immediately rose from his seat, bared his right
shoulder, pressed his palms together” at the beginning of the “Guanyin



44  THE CHINESE TIANTAI COMMENTARIES ON THE AVALOKITESVARA SUTRA

Chapter” is regarded as the introduction; the first question and answer

and the second question and answer are regarded as the main content

section. The dissemination section is the same as in the first theory.
Next, the text introduces Zhiyi’s theory as follows:

The present master (Zhiyi) also divided [the siitra] into three sections
one time. At another time he did not use the term “three sections,”
but divided [the sTtra] into three chapters. First the bodhisattva
Inexhaustible Intent asks questions and secondly the Buddha answers
them, and thirdly the bodhisattva Earth Holder praises [the Buddha].
In some cases Zhiyi divided [the sitra] into four chapters. The former
three chapters are the same as those which I have just mentioned
and the fourth chapter is that [the audience] hears “The [Guanyin]
Chapter” and gains benefits. In another case he divided [the sTtra]
into two sections: 1) the first question and answer and 2) the second
question and answer. Various divisions of chapters can be adopted
due to people’s likes.”

Sometimes Zhiyi divided it into three sections of introduction, main
content and dissemination. Other times he divided it into three chapters
without using the names of “three sections,” but the way of dividing
the siitra is the same. However, as there are two questions and answers,
identifying the bodhisattva Inexhaustible Intent’s question as the first
chapter and the Buddha’s answer as the second chapter is not clear-cut.
The first chapter “the bodhisattva Inexhaustible Intent’s question” might
include his first question and his second question, while the second
chapter “the Buddha’s answer” might include his first answer and his
second answer. This interpretation, however, differs from an ordinary
textual organization. In the case of dividing the siitra into three chapters,
the following passage corresponds to the third chapter:

At that time the bodhisattva Earth Holder immediately rose from his
seat, advanced, and said to the Buddha, “World-Honored One, if there
are living beings who hear this chapter on Bodhisattva Perceiver of
the World’s Sounds (Avalokite§vara Bodhisattva) concerning the
freedom of his actions and his transcendental powers that manifest a
universal gateway, it should be known that the benefits these persons
will gain are not few!” When the Buddha preached this chapter on the
Universal Gateway, a multitude of eighty-four thousand persons in
the assembly all aroused the determination to attain the unparalleled
state of supreme perfect enlightenment.™
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When it is divided into four chapters, the above quotation is divided
into two:

1) At that time the bodhisattva Earth Holder immediately rose from
his seat, advanced, and said to the Buddha, “World-Honored One, if
there are living beings who hear this chapter on Bodhisattva Perceiver
of the World’s Sounds (Avalokite§vara Bodhisattva), concerning the
freedom of his actions and his transcendental powers that manifest a
universal gateway, it should be known that the benefits these persons
will gain are not few!”

2) When the Buddha preached this chapter on the Universal Gateway,
a multitude of eighty-four thousand persons in the assembly all
aroused the determination to attain the unparalleled state of supreme
perfect enlightenment.

Further, in the case of dividing this into two sections, two questions and
answers are regarded as two sections. Strictly speaking, this case does
not cover the “Guanyin Chapter” in its entirety. The text introduces
Zhiyi’s views on the kinds of the textual organization that are possible
and leaves the issue of which to choose among them to people’s
inclinations.

After introducing some theories about textual organization, the
Guanyin yishu actually states:

If the text is divided on the basis of questions and answers, there
are two kinds of question and answer. The first question and answer
clarifies the meaning of the inconspicuous benefit of [Medicine] Tree
King [Body] of Guanyin #i#%, while the second question and answer
clarifies the meaning of the conspicuous benefit of [Wish-granting]
Jewel King [Body] of Universal Gateway & [.”

The textual organization of this part can be understood as follows:"

1. the former question and answer Hif% (T34, no. 1728, 921b7)
1.1. question [

1.1.1. time ¢ (921b8)

1.1.2. designating a person £ A (921b18)

1.1.3. manner of reverence #f# (922a3)

1.1.3.1. rising [from the seat] #2 (922a4)

1.1.3.2. baring [one’s right shoulder] #1 (922a10)

1.1.3.3. pressing one’s palms together &% (922a16)
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1.1.4. directly asking (raising question) ik (i) (922a29)

1.1.4.1. praising fi#k (922b7)

1.1.4.2. designating the person who is asked EEFTH A (922b8)

1.1.4.3. directly asking 1L (922b9)

1.2. answer % (922b12)

1.2.1. general answer #% (922b13)

1.2.1.1. clarifying the salvific impetus Bt (922b14)

1.2.1.1.1. designating numbers of people A%t (922b15)

1.2.1.1.2. encountering sufferings ¥ (922b25)

1.2.1.1.3. hearing a name [4 (922¢4)

1.2.1.1.4. chanting the name #§% (922¢8)

1.2.1.1.4.1. phenomena

1.2.1.1.4.2. principle # (922c15)

1.2.1.2. clarifying response B (922¢18)

1.2.1.2.1. clarifying response Bl (922¢19)

1.2.1.2.2. clarifying emancipation BIfi#fii (922¢21)

1.2.2. individual answer % (923a8)

1.2.2.1. stimulus and response in terms of verbal salvific impetus F1H§/&
(923a9)

1.2.2.1.1. clarifying seven calamities W]-E#E

1.2.2.1.1.1. calamity of fire ‘X # (923b26)

1.2.2.1.1.1.1. inserting the appropriate passage 853 (923c1)

1.2.2.1.1.1.1.1. upholding a name %4

1.2.2.1.1.1.1.2. encountering sufferings ## (923c12)

1.2.2.1.1.1.1.3. response &

1.2.2.1.1.1.1.4. conclusion # (923¢13)

1.2.2.1.1.1.2. supplying proof by taking up phenomena #:5%3% (923¢13)

1.2.2.1.1.1.3. interpretation by practice of observing the mind #L17 %

(923¢24)

1.2.2.1.1.2. calamity of flood 7k # (924¢10)

1.2.2.1.1.2.1. inserting the appropriate passage }i3C (924c11)

1.2.2.1.1.2.2. supplying proof by citing [textual evidence]7 75 (924¢19)

1.2.2.1.1.2.3. interpretation by observing the mind Bl (924¢29)

1.2.2.1.1.3. calamity of raksas #### (925b23)

1.2.2.1.1.3.1. inserting the appropriate passage }i3C (925b25)

1.2.2.1.1.3.2. focusing on phenomena #y5+

1.2.2.1.1.3.3. interpretation by observing the mind Bl (925¢29)

1.2.2.1.1.4. calamity of swords and staves JJfH# (926b5)

1.2.2.1.1.4.1. inserting the appropriate passage i3 (926b7)

1.2.2.1.1.4.2. supplying proof by focusing on phenomena #J &5 (926b13)

1.2.2.1.1.4.3. interpretation by observing the mind Bl (926b25)
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1.2.2.1.1.5. calamity of evil spirits ## (927a19)

1.2.2.1.1.5.1. inserting the appropriate passage Hi3C (927a20)

1.2.2.1.1.5.2. supplying proof by focusing on phenomena #43% (927a27)

1.2.2.1.1.5.3. understanding by observing the mind #if# (927a28)

1.2.2.1.1.6. calamity of cangue and prison HIgH#E (927¢18)

1.2.2.1.1.6.1. inserting the appropriate passage i3 (927¢19)

1.2.2.1.1.6.2. supplying proof by focusing on phenomena #3#3 (927¢28)

1.2.2.1.1.6.3. interpretation by observing the mind #i## (927a3)

1.2.2.1.1.7. calamity of bandits Z%J%#E (928b11)

1.2.2.1.1.7.1. inserting the appropriate passage i3 (928b12)

1.2.2.1.1.7.1.1. setting up difficult circumstances % #)& (928b14)

1.2.2.1.1.7.1.2. setting up a person who encounters calamities £ 8 ¥ A

(928b19)

1.2.2.1.1.7.1.3. clarifying salvific impetus B4t (928b26)

1.2.2.1.1.7.1.4. clarifying response Bl (928c4)

1.2.2.1.2. conclusion of verbal salvific impetus #% 15 (928¢5)"

1.2.2.1.1.7.2. supplying proof by focusing on phenomena 5 53% (928c11)

1.2.2.1.1.7.3. interpretation by observing the mind #i%# (928c22)

1.2.2.2. stimulus and response in terms of intentional salvific impetus %
FRIENE (9292a10)

1.2.2.2.1. inserting the appropriate passage Hi3C (929all)

1.2.2.2.2. understanding by observing the mind #lf#% (929b26)

1.2.2.3. stimulus and response in terms of bodily salvific impetus & F§&
I (930a27)

1.2.2.3.1. inserting the appropriate passage i3 (930a29)

1.2.2.3.2. supplying proof by citing phenomena 7133 (930b9)

1.2.2.3.3. understanding by observing the mind #lf## (930b11)

1.2.3. encouraging devotion ##F (931c23)

1.2.3.1. encouraging devotion #j## (931c25)

1.2.3.2. measuring [benefits] & (931¢27)

1.2.3.2.1. foundation of measuring [benefits] #& &4 (931c28)

1.2.3.2.2. question [ (932a2)

1.2.3.2.3. answer &

1.2.3.2.4. directly measuring [benefits] -4 i

1.2.3.3. conclusion of observation ###l (932a25)

2. the latter question and answer %% (932a26)

2.1. question [ (932b2)

2.2. answer & (932b18)

2.2.1. individual answer 7%

2.2.2. general answer #2% (935a18)

2.2.3. encouraging offerings #ifii#€ (935a28)



48 THE CHINESE TIANTAI COMMENTARIES ON THE AVALOKITESVARA SUTRA

2.2.3.1. encouraging offerings #jfl:# (935b11)

2.2.3.1.1. praising benefits #§3:D)fE (935b12)

2.2.3.1.2. setting forth the meaning of making offerings Hift# &
2.2.3.2. accepting import Z 5% (935b15)

3. praising benefits of hearing the chapter ¥k syl (935¢12)

2.2 The Characteristics of Exegetical Method of the Guanyin yishu
I will point out some characteristics of exegetical method of the
Guanyin yishu as follows.

(1) As for the description of the Avalokitesvara Sitra, the Guanyin yishu
provides a common interpretation and then often cites the Ji Guanshiyin
yingyan ji as mentioned above with the expression “supplying proof by
focusing on phenomena,” “supplying proof by citing phenomena” and
“supplying proof by taking up phenomena.” As an exegetical method,
the Guanyin yishu tries to supply proof of the truth of the Avalokitesvara
Siitra by the fact of actual testimony.

(2) Issues such as “understanding by observing the mind,” “interpretation
by observing the mind,” and “interpretation by practice of observing the
mind” correspond to “interpretation by observing the mind #.(f,”
which are among the four kinds of interpretations in the Fahua wenju.
However, even though “interpretation by observing the mind” in the
Fahua wenju mainly expounds observation of the mind of the Perfect
teaching, the Guanyin yishu explicates observation of the mind of the
Tripitaka teaching, Pervasive teaching, Separate teaching, and Perfect
teaching, and this corresponds to interpretation on the basis of the four
teachings #)## in the Fahua wenju.

(3) The Guanyin yishu cites different interpretations of other
exegetists. There appear such expressions as “some person states...”
and “some person interprets...” more than 10 times and there also
appear such expressions as “the old understanding” and “the old
interpretation” several times. The Guanyin xuanyi is influenced
by Jizang as mentioned above and so it is necessary to make a
comparative study with Jizang. This will be a future task, as will
detailed research on the Guanyin yishu.
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3. The Commentary on the “Guanyin Chapter” of the
Fahua wenju

The commentary on the “Guanyin Chapter” of the Fahua wenju is a
commentary on one of the 28 chapters of the Lotus Sutra.*® In terms of
the “three sections of one siitra —#f& =Fx” of the Lotus Sitra, the part from
the verses of measuring benefits of the “Distinctions in Benefits” chapter
onwards is regarded as the dissemination section, while in terms of the
“six sections of the two siitras —#&/NE (two slitras means the derivative
aspect ¥ and the original aspect 4[] of the Lotus Sitra),” the “Guanyin
Chapter” is included in the original aspect and is regarded as the
dissemination section of the original aspect. Because this is rather
complicated, I will show the textual organization in a chart. This shows
that the “Guanyin Chapter” is regarded as the dissemination of entrustment
[ofthe buddhas with the transmission of the teaching ] i &, encouraging
to disseminate [the teaching] focusing on teaching others 1Lt i 8 and
riding on a vehicle (teaching) [to benefit sentient beings] in terms of

samadhi =W,

1. encouraging the dissemination by clarifying the deep benefits of
propagating the stitra HI5AKE Dy i) it 18

1.1. encouraging the dissemination by clarifying benefits of the first
class’s* (appropriate joy) cause i #J i X 2 f3#) i — from the verses
of measuring benefits of the “Distinctions in Benefits” chapter on and
“Benefits of Responding with Joy” chapter

1.2. encouraging the dissemination by clarifying benefits of the first
class’s (appropriate joy) effect Bl R B E — “Benefits of the
Teacher of the Law” chapter

1.3. encouraging the dissemination by supplying proof on the basis of
citing punishment and reward of defamation and faith respectively 5|
15 5% S as b it —“The Bodhisattva Never Disparaging” chapter

2. the dissemination of entrustment [of the buddhas with the
transmission of the teaching] 1+ g it i

2.1. the dissemination of transmission g 2 it

2.1.1. clarification that the bodhisattvas receive the order [from the
Buddha] and propagate the stitra BH¥pEsayihfe —“Supernatural
Powers of the Thus Come One” chapter

2.1.2. clarification that the Thus Come One lays the hand on the top of the
(believer’s) head WIAnkE£TEAT I —“Entrustment” chapter

2.2. encouraging the dissemination of [the teaching] focusing on teaching
others #J{L L #h &
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2.2.1. riding on a vehicle (teaching) [to benefit sentient beings] in terms
of austerities 7177 —“The Bodhisattva Wonderful Sound” chapter
and “The Universal Gateway of the Bodhisattva Perceiver of the
World’s Sounds” chapter

2.2.3. riding on a vehicle (teaching) [to benefit sentient beings] in terms
of dharant %% — “Dharani” chapter

2.2.4. riding on a vehicle (teaching) [to benefit sentient beings] in terms
of vows ZJfFF — Former Affairs of King Wonderful Adornment”

chapter
2.3. encouraging the dissemination of [the teaching] focusing on self-
cultivation #HAT#H#E —“Encouragements of the Bodhisattva

Universal Worthy” chapter

The commentary on the “Guanyin Chapter,” begins with a discussion
of ten pairs and five items concerning the explanation of the chapter’s
title “Guan shiyin pumen Bt#5".” Because the ten pairs are the same
as those of the Guanyin xuanyi, they reflect the influence of Jizang, as
Satd Tetsuei has pointed out. Hirai Shun’ei states, on the basis of Satd’s

theory:

Among names of the ten pairs of the Fahua wenju, what we do not find
out in the Fahua xuanlun and the Fahua yishu is only the ninth [pair of]
cause of awakening / awakening # J. And this “cause of awakening /
awakening” is expounded in the second fascicle of the Guanyin xuanyi
as everyone knows as follows:

As for the dialogue of cause of awakening / awakening, question:
cause of awakening / awakening has the meaning of virtues
possessed by nature. Does it have [the meaning of] virtues
possessed by experience. Answer: it has....(T34, 882c)

This statement concerns the authority of the theory that [the Thus
Come One] is intrinsically evil, which was taken up as Tiantai
school’s particular thought. As this pair of cause of awakening /
awakening is not found in the [Fahua] xuanlun and the [Fahual
yishu, it seems that this pair was inserted into [the ten pairs] by
Tiantai. However, the nine other pairs correspond to those of either
the [Fahua] xuanlun or the [Fahua) yishu. This shows that there is an
intimate relationship among these three texts.... It is obvious that the
[Fahua] wenju (or the Guanyin xuanyi) borrowed this doctrine from
Jizang’s [Fahua] xuanlun or [ Fahua] yishu.
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The text considers Guan ¥, shi #, yin #, pu ¥ and men " as five

subjects. As for pu %, the text expounds the ten universalities as well as
the Guanyin xuanyi. These ideas seems to have been developed on the
basis of Jizang’s “three universalities” as mentioned above. However, as
the text added seven more pairs, it can be regarded as having originality
and ingenuity.

After the five items, the text makes interlinear commentary very
briefly on the basis of the Guanyin yishu.

4. Conclusion

The three commentaries on the Avalokitesvara Sitra that 1 have
taken up in this article are the Guanyin xuanyi, the Guanyin yishu
and the commentary on the “Guanyin Chapter” of the Fahua wenju. 1
have introduced the influence of Jizang’s theory, which Satd Tetsuei
and Hirai Shun’ei pointed out, the problem of the foundation of the
commentaries, and their structure and contents. More detailed research
will be a future task.
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! See the Guanyin xuanyi, first roll (T34, no. 1726, 891¢13-19). The Chu sanzang jiji
H =3R4k vol. 4 records one volume of the Guangshiyin jing el E#E (derived
from the Zheng fahua jing 1E3EHERE [T55, no. 2145, 22b18] and it is entitled the
Guanshiyin pumen pin JGHE35% 3% ") and shows the existence of the Guangshiyin
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Avalokitesvara Siitra WL #E as an independent siitra or not.

See the Chu sanzang jiji vol. 4, “One volume of the Guanshiyin jing B FE (It derives
from the new version of the Lotus Siitra),” ibid., 22b19.

See Michihata Rydshii j&%i K 75, ‘Chiigoku bukkyo to Hokekyd no shinko HE{L
¥ & R OGN, in Ocho Enichi M E H ed., Hokke shisé kenkyi 1333 AR
7% (Kyoto: Heirakuji shoten, 1975), 506-23; Shi Shengyan #3f#, ‘Zhonguo
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1647412, Zhonghua Foxue Xuebao WHBIMMELEEHR 7 (1994), 2-14; Shengkai %%
Jl, ‘Lun Zhongguo zaoqi yi Fahua jing wei zhongxin de xinyang xingtai (shang)
WHEELL GEER) AFORENES (1), Fayin 335 215 (2002), 3-7;
also Shengkai £9l, ‘Lun Zhongguo zaoqi yi Fahuajing wei zhongxin de xinyang
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xingtai (xia) WHEFWILL GEEL) AP OREMES CF),) Fayin i£E 216
(2002), 14-21.

Makita Tairyo $ 1 5¢ published Rikuché koitsu kanzeon égenki no kenkyii 7<%
B HERS RE O WFFE (Kyoto: Heirakuji shoten, 1970) with a transcription of
its manuscript, commentary and research. Concerning a devotion to Avalokite§vara
and miracle tales of Avalokite$vara, also see Kanno Hiroshi # ¥ 185, < Hokekyo no
chiigoku teki tenkai [VEIERE] OWEIRIEB,” Shirizu daijyé bukkyé 5 Chie/
Sekai/Kotoba V") — AKFeAL#H 5 BE YR, Z £1E (Tokyo: Shunju sha,
2013), 305-329.

See ‘Kannon gengi ki joka BIE XN, Bussho kaisetsu dai jiten ALEHFIR
frdL 2, 129. Also, my annotated translation of the Guanyin xuanyi is included in
the Hokke gengi 11, Kannon gengi, Hokekyo anraku gyogi F3E¥ 3% 1 - BlE %
% - PIERZESAT S (Tokyo: Daizd shuppan, 2018).

See Satdo Tetsuei KHEY IE, Tendai daishi no kenkyii KREKHMIOWE (Kyoto:
Hyakkaen, 1961), 486-89.

See T34, no. 1726, 878a24, a27, 89029, c6—7, and 891a26-27.

See Satd, Tendai daishi no kenkyit K5 KA OWIFE, 475-96.

See ibid., 495.

See ibid.

See ibid.

See ibid.

See ibid.

See ibid.

See ibid., 496.

See ibid., 483-84.

See T34, no. 1726, 877b5-7.

See T34, no. 1720, 447a17-24. Besides, Jizang’s Shengman baoku 5255 7 vol. 1
interprets the title of Shengman jing 5 54€ using five pairs and 10 items (T37, no.
1744, 2a23-b5). The five pairs and ten items are: (1) a pair of person / dharma A
#:— (2) a pair of dharma / metaphors 2 —#_ (3) a pair of essence / function
& —%E, (4) a pair of shared / distinct 3l —% and (5) a pair of principle /
teaching FH# — .

See T34, no. 1721, 623¢21-624a29.

See Ando Toshio %M i, “Nyorai shoaku shiso no sosetsusha 2134V EAR O Al
W, Tendaigaku: konpon shiso to sono tenkai RK%F—MRARBHE Z DR
(Kyoto: Heirakuji shoten, 1968), 387—418.

See Hirai Shun’ei *F-3124%, Hokke mongu no seiritsu ni kansuru kenkyii 3% )
DA A 138 (Tokyo: Shunjii sha, 1985), 516-518. Concerning this
problem, also see Onojima Sachio /NEFUEF#HE, ‘Tendai Yuimasho Chigi shinsen
setsu eno gigi: Kichizo senjutsusho tono hikaku wo toshite [REHEEERT] e
BeIANO BT R RE & DI % 8 U CT—, Bukkyo bunka kenkyitio kivo ALK
SALBFFERTALZE 9 (2009), 33-60.

See Satd, Tendaidaishi no kenkyii KE KA DOWFFE, 485.

See T34, no. 1726, 888a25-28.

See T34, no. 1728, 624c24-27.

The Fahua xuanlun vol. 10 states, “Firstly the universality of knowledge of other’s
minds, secondly universality of preaching, and thirdly universality of supernatural
powers.” (T34, no. 1720, 447b23-24)
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128.
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The explanation of “focusing on four appropriate methods” and “clarification of

observation of the mind” are given over to the Fahua xuanyi.

There is a traditional Japanese annotated translation (from the beginning of the

text to T34, no. 1728, 913¢23) of Guanyin yishu by Shioiri Hodo i A8, See

‘Tendai Chigi setsu Kannon gisho yakuchii (1) K& ol [Bid e S0k
(1), Taisho daigaku kenkyii kiyé ningengakubu bungakubu KIEKZEHF5E

FOEE N2 - 303238 90 (2005), 1-24 and ‘Tendai Chigi setsu Kannon gisho

yakuchii (2) K& (81536 SRE (2) [ Tuishé daigaku kenkyi kiyo

ningengakubu bungakubu KIERFHFFERZE NS - 055 91 (2006), 45-67.

See ‘Kannon gengi ki jyoka Bl 2 F504E 1, 129 (note 5).

See T09, no. 262, 56c¢3—-5; Burton Watson, The Lotus Sutra and Its Opening and

Closing Sutras (Tokyo: Sokagakkai, 2009), 339 [with minor changes].

See T09, no. 262, 57a20-22; Watson, The Lotus Sutra and Its Opening and Closing

Sutras, 342 [with minor changes].

Jianagupta [0 (523-605) translated these verses at the Longyuan Monastery

HRF of Yi Province #£/ in around 569 and merged them with prose sentences

before the Tianpin Miaofa lianhua jing Wiy XS (Appended Lotus Sitra)

was translated in 601, and then inserted them into the Tianpin Miaofa lianhua jing

and Kumarajiva’s translation.

See T09, no. 262, 58b3—7; Watson, The Lotus Sutra and Its Opening and Closing

Sutras, 347 [with minor changes].

See T34, no. 1728, 921a24-25.

See ibid, 921a25-b1.

See ibid, 921b1-5.

See note 34.

See T34, no. 1728, 921b5-7.

Actually, the Guanyin xuanyi indicates the textual organization, which adds

praising benefits of hearing the chapter after the first question and answer and

second question and answer. See Tendai Chigi setsu Kannon gisho yakuchi (1), 4.

Even though Zhili’s Guanyin yishu ji shows the more detailed textual organization,

I now show the simpler textual organization on the basis of the main body of the

Guanyin yishu, adding my own inference.

This issue should not be originally located here, but after “1.2.2.1.1.7.3.

interpretation by observing the mind #{f{.”

Among this part “measuring [benefits] squarely,” there appears “Further, as for

focusing on interpretation by observing the mind...,” (935b21) but I exclude it from

the chart of the textual organization.

After this part, “accepting import,” there appears “If [we] follow the interpretation

by observing the mind...,” (935b21) but I exclude it from the chart of the textual

organization.

See T34, no. 1728, 923c¢13-18.

See my annotated translation of the Fahua wenju, Hokke mongu 1:3 3047 1, 11, 111,

IV (Tokyo: Daisan bunmei sha, 2007-11).

The ‘Benefits of Responding with Joy’ chapter expounds five classes of practice:

(1) appropriate joy; (2) reading and reciting of the siitras; (3) preaching the Dharma;
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(4) preliminary practice of the six perfections while practising contemplation; (5)
the proper practice of the six perfections.

4 See Hirai, Hokke mongu no seiritsu ni kansuru kenkyit {33 300 O W2 B 5 5 0F
7%, 516.
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